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THE CHRISTOLOGICAL CONTROVERSY

The Supreme Being Oneness - or Trinity

by John Kiesz

Our study of the Godhead (or Divinity) involves a number of things and questions, such as: Who is the Supreme Being? What about His divinity and infinity? What was His first creative product? Who is the Son of God? The Son's characteristics? What were the Son's functions? Are the Father and the Son co-equal and co-eternal? The Name of Divinity. Unitarianism (Oneness) or Trinitarianism. And a discussion about the Holy Spirit.

Investigative studies and disputations con​cerning the nature of Divinity have been in history labeled "The Christological Contro​versy."

The Apostle Paul's predictions of a "falling away" were not long in coming (Acts 20:28-32; 2 Thessalonians 2:1-3). Gnosticism developed early and seemed at its height in the middle of the second century. It is a combination of Christian elements and Oriental philosophies. In general, it may be said that gnosticism, together with the beliefs and customs of half transformed heathen converts, led the way in the amalgamation of Christian and pagan factors that eventually resulted in the for​mation of the Catholic Church.

The concept of a Trinity was widespread in the pagan world-long before the Common Era. Confucius said: "Tao [God] is by nature

one; the first began the second; both together brought forth the third; these three made all things" "Taoists borrowed wantonly from Buddhist sources, formed a triad of divinities." India's Trinity is Brahma, Vishnu and Shiva. "The great Unity is to be distinctively recog​nized as three gods in one person." The Assy​rians and Babylonians worshipped many gods, chief among them Arm, Bel, and Ea. "These three gods, . . . are consequently the rulers of the universe...."

Many of the early "Church Fathers" exercised themselves in the doctrinal discussions and debates concerning the characteristics of the Godhead. The majority seemed to believe in the Trinity-three persons in one God; but there were also the "Jesus Only" believers who taught one God-one person in three mani​festations. The latter accused the former of idolatry-worshipers of more than one God. Binitarianism - two persons in one Godhead​was also in vogue. Some taught that the Mes​siah was a created Being, whereas others con​tended that He was co-eternal with the Father. Another controversy was on whether the Son was God (divine), or whether He was a man (human), or both.

Development of the Nicene Creed

During Emperor Constantine's reign (A.D. 312-337), there developed what has been called the Great Arian Controversy, which threatened the unity of the Church, and the Empire's political influence. Accordingly, in 325, Constantine called the extended Church leaders (318 responded) to meet at Nicaea in the first General Council to settle the contro​versy.
Arius and Athanasius were priests (preachers) at Alexandria, Egypt, and differed on the nature of Divinity. Arius taught that while the Messiah was the divine Son of God, He was a created Being and not equal with the Father. Athanasius asserted that the Messiah was not only the divine Son of God, but that He and the Father were of the "same sub​stance" and "co-equal."
Other matters Arius held to were: Observ​ance of the Passover (Lord's Supper) on the fourteenth of Abib, and the keeping of the Sabbath on the seventh day of the week (Socrates Ecclesiastical History, Book 6, Chapter 8). Those matters were also discussed at that Council. Constantine had, A.D. 321, issued an Edict, recognizing the "Christian Sunday," "the venerable day of the sun," as a day of rest, forbidding ordinary work on that day.
"The best time for the Easter festival would have been been the ancient Jewish Passover. It was opposed merely by a whim of Constantine, because, as a Roman, he hated the nation which his country had long detested and per​secuted, that is, the Jews. He then quotes from a letter of Constantine, to the bishops of the world who could not attend the Council of Nice. 'Let us then, have nothing in common with the Jews, who are our adversaries. . . . Therefore this irregularity must be corrected, in order that we may no more have anything in common with the parricides and murder​ers of our Lord!' " (Dean Dudley, in History oj the Council of Nice).
When the time came to discuss the God​head at the Council, the two men led in person the fierce debate. Arius was considered a heretic and was banished. During that meet​ing the Nicene Creed was formulated, which became the orthodox statement of belief for the Catholics, and also the belief of the Pro​testants in general later. The Creed follows as modified:
"We believe in one God, the Father Almighty, maker of all things, both visible and invisible; and in one Lord, Jesus Christ, the Son of God, begotten of the Father, only begotten, that is to say of the substance of the Father, God of God, and Light of Light, very God of very God, begotten, not made, both things in heaven and things on earth; who, for us men and for our salvation, came down and was made flesh, made man, suffered and rose again on the third day, went up into the heavens, and is to come again to judge the quick and the dead, and in the Holy Ghost."
This, in general terms, is the minute history of what has been called the "Christological Controversy." This controversial problem is still with us and will likely continue until doomsday. How come, when five Bible stu​dents try to follow accepted rules of exegesis, they may come up with five different convic​tions? Besides considering context, and com​paring Scriptural passages on the subject in question, and keeping the overall intent of the entire Bible in mind, it is hoped that my con​tribution which follows will be beneficial in clearing up some of the perplexities.
The Supreme Being
"In the beginning God created the heavens and the earth" (Genesis 1:1).
The first thing to note is the word "begin​ning." Since the Supreme Being has no begin​ning (He has always existed), it has reference to time, and not to eternity. I consider this highly germane to this discussion when taking into account the meaning of the same term in Proverbs 8:22; Matthew 24:21; Mark 10:6; John 1:1-4; 1 John 1:1,2; and Revelation 3:14. The definitions for the Hebrew word reshiyth are: the first in place, time, order or rank, beginning, principle thing. For the Greek word arche we have: chief, in time, place, rank, beginning. More later.
The next thing to note is the word "God." The Hebrew word for our English word here is Elohim. Many Bible students question the use of the word "God" as a good translation for The word Elohim. In the first place, this word or title has been in use less than eight hundred years, we are told; and in the second, the title "God" does not convey the deep and full mean​ing like the title Elohim does. Were this Hebrew title translated literally into the Eng​lish tongue, it would read something like this:
"In the beginning the Mighty Ones [or Strong, Chief, Supreme Ones] created the heavens and the earth." See Strong's Hebrew and Chaldee Dictionary. Other closely related titles are: Elyown—the Most High God (Gene​sis 14:18-22; Psalm 83:18); and El Shaddai— the Almighty God (Genesis 17:1; Exodus 6:3).
One apparent problem we encounter here is the usage of the singular pronoun "He" almost 6
everywhere in reference to Divinity, yet the title Elohim indicates a plurality of Beings. Contrariwise, who spoke to whom when Elo​him (God) said, "Let us make man in our image, after our likeness" (Genesis 1:26)? According to 1 Corinthians 8:5, 6; Ephesians 3:9; and Hebrews 1:1, 2; it was God the Father who spoke to the Son by whom He created everything. Since the word "Elohim" is a uniplural form, it may take on either a plural or a singular meaning, depending on the situation. For examples see Deuteronomy 6:4; Zechariah 14:5, 9; Psalm 45:6, 7; Hebrews 1:1-9.
While the uniplural form Elohim (for God) is rather consistently used in Scripture, the sin​gular form El (for God) is also extensively used, sometimes as part of a name, as in Elijah, Samuel, Ezekiel, Daniel, Emmanuel, Elizabeth. The creation story relates that Elo light of the Gentiles" (Isaiah 42:5, 6). Another example is Jeremiah 32:17, 18.
"Ah Lord GOD! behold, thou hast made the heaven and the earth by thy great power and stretched out arm, and there is nothing too hard for thee: Thou shewest lovingkindness unto thousands, and recompensest the ini​quity of the fathers into the bosom of their children after them: the Great, the Mighty God [El], the lord [YHVH] of hosts, is his name."
It appears evident that whenever the uniplural form Elohim, instead of the singular form El, is used it is because of the intimate association between the Father and the Son in creative and redemptive plans as evidenced from some of the following references: Genesis 1:26; 11:7; Isaiah 6:8; 42:1; Matthew 3:17; John 3:35; 5:19, 20; 8:42; 10:15-18; 14:10.
While God the Father is supreme, His Son is of a lower rank (John 5:19; 6:38; 15:10). That Yahshua did not consider himself equal with His Father is evident from the Apostle Paul's statement: "Have the same attitude that Jesus Christ had. Though he possessed the nature of God, he did not grasp at equality with God, but laid it aside to take on him the nature of a slave and become like other men" (Philippians 2:5-7; Smith-Goodspeed).
If the Son had been co-equal with the Father, He would not have made the state​ment that He did not want to grasp at equality with God. To seize equality with God would be "robbery" He thought, so He took upon Him​self the form of a servant, and was made in the likeness of men. He indicated all along that He was not equal with God, but that He was "sent" from heaven to do the will of His Father (John 4:34; 6:38). He also said that of Himself He could do nothing (John 5:19,30). He was in complete subjection to His Father (John 12:49, 50; 15:10). When He told His disciples that He would return to His Father, He said: "For my Father is greater than I" (John 14:28). He did not consider Himself as being equal with the Most High before He came to earth, nor did He consider Himself equal with God while on earth (John 17:5,24).
There are degrees of gods (or Elohim). The Hebrew Yahvah (more familiarly known as Jehovah) is "God of gods, and Lord of lords" (Deuteronomy 10:17). He is called "the God of heaven" (Daniel 2:44), whereas Satan is called "the god of this world" (2 Corinthians 4:4). Yahvah is called "the Most High God" (Gene​sis 14:22). Even demons confessed that Jesus was the "Son of the Most High God" (Mark 5:7; Luke 8:28). Moses synonymously referred to Yahvah as "father" and the "Most High" (Deuteronomy 32:6-8). David wrote that "whose name alone is Jehovah," is "the Most High" over all the earth" (Psalm 83:18). What about the term "God Almighty"? Exodus 6:3; Job 40:1, 2; Joel 1:15; all point out that the LORD (Yahvah) is God Almighty; and Revelation 21:22 distinguishes the Lord God Almighty from the Lamb.
The Hebrews were Monotheists throughout Old Testament history. They knew nothing about a Trinity. Their daily Shema states: "Hear, O Israel: The lord [YHVH] our God is one lord [YHVH]." The Hebrew word for "one" in this case is echad. Without plural modifiers, it has the meaning of a single individual. And that was the way it was used by the Son when He told Satan: "Get thee hence... for it is written, Thou shalt worship the Lord thy God, and him only shalt thou worship" (Matthew 4:10; See Deuteronomy 6:4).
The foregoing incident is not the only one which shows that the Hebrew Yahshua (Jesus) was also a Monotheist. At one time He asked His accusers, "How can ye believe, which receive honor one of another, and do not seek the honor that comes from the only God?" (John 5:44, NKJV). And in His ardent prayer before His crucifixion, recorded in John 17:3, He declared: "And this is life eternal, that they might know thee the only true God, and Jesus Christ, whom thou has sent."
The Apostle Paul seemed to know of only one Supreme Being, and only one Lord, ac​cording to the following references:
"For though there be that are called gods, whether in heaven or in earth, (as there be gods many, and lords many,) But to us there is but one God, the Father, of whom are all things, and we in him; and one Lord Jesus Christ, by whom are all things, and we by him" (1 Corinthians 8:5, 6).
"There is one body, and one Spirit, even as ye are called in one hope of your calling; One Lord, one faith, one baptism, One God and Father of all, who is above all, and through all, and in you all" (Ephesians 4:4-6).
"For there is one God, and one mediator between God and men, the man Christ Jesus" (1 Timothy 2:5).
"Grace be to you and peace from God our Father, and from the Lord Jesus Christ. Blessed be God, even the Father of our Lord Jesus Christ, the Father of mercies, and the God of all comfort" (2 Corinthians 1:2, 3; 11:31).
"But I would have you know, that the head of every man is Christ; and the head of the woman is the man; and the head of Christ is God" (1 Corinthians 11:3; 15:28).
Who Is the Creator?
Why ask this question? Don't you believe that Jesus the Son of God is the Creator? This first question would be answered with the second question by the greater part of Biblical believers. The very first reference to creation says: "In the beginning God created the heav​ens and the earth" (Genesis 1:1). Isaiah seems to be explicit in defining this God. "The everlasting God, The lord [Yahvah], the Creator of the ends of the earth, fainteth not..." (40:28). "Thus saith God the LORD, he that created the heavens... (referring to His servant Yahshua) give thee for a covenant of the people, for a light to the Gentiles" (42:1-8).
And Yahshua (Jesus) Himself said that God did the creating. "But from the beginning of the creation God made them male and female" (Mark 10:6). "For in those days shall be afflic​tion, such as was not from the beginning of the creation which God created unto this time, neither shall be" (Mark 13:19).
The Patriarch Job had this to contribute: "The spirit of God [El] hath made me, and the breath of the Almighty hath given me life" (Job 33:4). "Ah Lord god! behold, thou hast made the heaven and the earth ... the Great, the Mighty God [El], the LORD [Yahvah] of hosts, is his name" (Jeremiah 32:17, 18).
The Revelator, in speaking of Him who sat on the throne, said: "Thou art worthy, O Lord, to receive glory and honor and power: for thou hast created all things, and for thy pleasure they were created ... there stood a Lamb and took the book out of the right hand of him that sat upon the throne, of whom it had been said that he created all things" (Revelation 4:2,10, 11; 5:1-7).
The Apostle Paul, in lecturing the Athenians at Marr's Hill, said that the UNKNOWN GOD made the worlds and all things therein, and that He (THE UNKNOWN GOD) has appointed a day in which He will judge the world in righteousness by that man (by His Son) whom He ordained and raised from the dead (Acts 17:22-31).
His First Creative Product
Since the Supreme Being (the Almighty and the Most High God) is the Creator of "all things" (Acts 17:24; Revelation 4:10, 11; Isaiah 44:24), it necessarily follows that He is also the Creator of His own Son, a view considered heretical by many. What follows should settle this point.
"Who is the image of the invisible God, the firstborn of every creature" (Colossians 1:15). An image is a copy of another. Creature signi​fies creation. Logic demands that the first​born in any family is the first one born, and this verse shows that Jesus (Yahshua) was the first of all creation to come into existence, not merely in position or rank but in time the firstborn had an origin at a point prior to all other acts of creation (Proverbs 8:22-30). He was the firstborn of every creature, the firstborn among many brethren, and the firstborn from the dead, that in all things he might have the preeminence (Romans 8:29; Colossians 1:15-18).
"These things saith the Amen, the faithful and true witness, the beginning of the creation of God" (Revelation 3:14). He (the Son) is the beginning, not the beginner, of the creation of God. Trinitarians claim that this means that Jesus Christ is the beginner or originator of God's creation. That's perverting the signifi​cation of the facts in order to vindicate their assertions that Jesus had no beginning. The Concordant Version of the Sacred Scriptures gives us the correct rendering: "And to the messenger of the ecclesia in Laodicea write: 'Now this He is saying Who is the Amen, the Faithful and True Witness, and God's creative Original
"For as the Father hath life in himself, so hath he given to the Son to have life in himself' (John 5:26). This declares that there was a time when the Son did not have life. This does not refer to the Son's natural life, but to the same kind of eternal life that the Father has. Neither does it refer to His life at the resurrection, for the Father had given it to Him long ago. In John 1:4 it is stated, "In him was life," which He evidently received "in the beginning" (John 1:1, 2).
The Apostle Paul drew an analogy in his writings concerning the origins of the two Adams. "And so it is written, The first man Adam was made a living soul; the last Adam was made a quickening spirit. . . . The first man is of the earth, earthy; the second man is the Lord from heaven" (1 Corinthians 15:45-47). The Greek here for "made" is the same as used in John 1:3; namely ginomai, in the sense of create, come into being, or come forth. The Hebrew word for "made" as used in Genesis 2:3, is asah, and signifies create, produce, or bring forth. If the first Adam was made or created, so was the second Adam created and brought forth. "The lord created me as the first of his creations, before all of his works. . . . When there were no depths, I was brought forth . . ." (See Proverbs 8:22-30, The Holy Bible, by Lamsa).
Even the Old Testament Scriptures, in foretelling the Messiah's birthplace, revealed that He had an "origin," or a "going forth" long ago. "But thou, O Bethlehem Ephrathah, who are little among the clans of Judah, from you shall come forth for me one who is to be ruler in Israel, whose origin is from of old, from ancient days" (Micah 5:2, RSV). He had His beginning or origin to all other forms of life, so remote that some versions put it: "from most ancient days."
The Pre-existence of the Messiah
"In the beginning [Gr. arche, commence​ment] was the Word [Logos], and the Word [Logos] was with God, and the Word [Logos] was God. The same was in the beginning with God. All things were made by him; and without him was not anything made that was made [or created]" (John 1:1-3). 14
The Hebrew word reshlyth, translated "beginning" in connection with the creation of heaven and earth (Genesis 1:1), and the Greek word arche translated "beginning" in connection with creation of the universe (Hebrews 1:10), and the "beginning" of the Logos (John 1:1,2) means any beginning, but never means eternity or duration before a first beginning. The Greek Lexicon by Lidell and Scott defines arche as a beginning, first cause, origin. And Thayer as, beginning, the person or thing that commences, the first person or thing in a series. Arche appears fifty-eight times in the Greek text, but never is it trans​lated "beginner" or "originator." The overall evidence is that the Word had a beginning.
Many commentators have a problem here, with the statement: "The Word was with God, and the Word was God." How can the Word be with God, and at the same time be God? If the Word was or is God, it could stand no relation to Him. Some have tried to reconcile this by translating it: "And the Word was with the God, and the Word was a God." This version is not acceptable by the majority of Bible students. An improved version seems to be in what fol​lows. "The book entitled The Patristic Gos​pels, by Roslyn D. 'Onston, existing in the Second Century, suggests that the true reading here is probably: In the beginning was the Word, and the Word was with God, and the Word was of God.' " This translation would be in harmony with reason and with the great body of Scriptures. If the Word of God is another way of saying the Son of God instead of saying God the Son, with over forty texts stating He is the Son of God, then the "Word of God" version In John 1:1, 2 is the correct one.
If Jesus is the Son of God, then God is His Father. He referred to God as the Father. "... which the Son of man shall give unto you: for him hath God the Father sealed" (John 6:27). Notice His prayer to God:"... Father, the hour is come; glorify thy Son, that thy Son also glorify thee... And this is life eternal, that they may know thee the only true God, and Jesus Christ, whom thou hast sent" (John 17:1-3). Isn't this interesting: "I ascend unto my Father, and your Father; and to my God, and your God" (John 20:17). The Apostle Paul also agreed that the Messiah was a subordinate God. "Blessed be the God and Father of our Lord Jesus Christ, who hath blessed us with all spiritual blessings in heavenly places in Christ" (Ephesians 1:2, 3; 2 Corinthians 1:2,3).
Although Trinitarians and Unitarians in general misinterpret John 1:1-3, in the rela​tionship between the Word and God, yet it is true that the Word existed before it was made flesh (verse 14). Whether you understand the Word to have existed merely as the Mind or Plan of God, or as a literal Being, the facts are that the Word (Speaker or Interpreter) was the One who revealed or interpreted the Father to this world (John 14:9). Just as our words are the image of our thoughts, so is the Son the express image of His Father (Hebrews 1:1-3). The Word that existed from the "begin​ning" (not from eternity), existed during the sojourn in the flesh (1 John 1:1-3), and still exists today as The Word of God (Revelation 19:13).
When the Word became flesh it was not the Father who took upon Himself humanity, but when He (the Son) came into the world, made of a woman (Galatians 4:4), He took upon Himself humanity and said: "Sacrifice and offering thou wouldest not, but a body hast thou prepared me" (Hebrews 10:5). The Son came into this world to do the Father's will and to redeem mankind (Hebrews 10:5-10; Titus 2:14). The Spirit could not die (Hebrews 9:14), nor could a brother redeem his brother (Psalm 49:7), hence it called for the divine Son of the Most High to die and to redeem (1 Peter 1:17-21).
Jesus (Yahshua) existed before John the Baptist did (John 1:30); and before Abraham was (John 8:56-59). Many enthusiasts see in the common phrasing of "Before Abraham was, I am" a reference to Exodus 3:14, when YHVH referred to Himself as I AM. The desig​nation I AM is from the Hebrew hayah or havah, the primitive root from which YHVH (Yahvah) is derived; which is the Creator's Name and signifies "I am the Eternal." The "I am" statement in John 8:58 is ego eime in the Greek, and is the same as used in the follow​ing passages: "I am the bread of life" (John 6:48). "I am the light of the world" (John 8:12). "I am the door" (John 10:9). "I am the Son of God" (John 10:36). The literal meaning in all of these references, including John 8:58, is "I exist" (Strong's Concordance). In other words, the Messiah told the skeptical scribes and Pharisees: "Verily, verily, I say unto you, before 17
Abraham was, I existed." Let's consider several other translations:
1. "I was alive before Abraham was born!" The Simple English Bible, 1981.
2.  "Before Abraham existed I was."  The Twentieth Century New Testament.
3. "I have existed before Abraham was born." The Holy Bible, Moffatt.
4. "Before Abraham was born, I was." Holy Bible, George Lamsa.
Even if the text in John 8:58 has been mis​interpreted by many, it presents evidence of pre-existence. In Proverbs 8:22-30 we see Wis​dom personified: "The lord created me at the beginning of his work..." (See 1 Corinthians 1:30; and Colossians 2:2,3). The Saviour had a glory with the Father before the world was (John 17:5, 24). Moses recognized the Mes​siah's presence in the wilderness journeys (Hebrews 11:24-26; Exodus 23:20,21; Numbers 20:16). The Rock that accompanied the Is​raelites on the way to Canaan was the Mes​siah (1 Corinthians 10:1-4). He was with His congregation in the desert, and present on Mount Sinai when the Oracles were given to the fathers (Acts 7:37-39).
A personal note here: Where I was brought up as a teenager among Believers, they gener​ally did not believe in the pre-existence. Some of them went as far as to maintain that Jesus was the son of Joseph, thus denying the Lukan record which stated that the Holy Spirit was to overshadow Mary, and that the holy thing which would be born of her should be called the Son of God (Luke 1:35). It wasn't until after my conversion (my born again experience) that I began to seriously study this question. Those who did believe that Jesus was the Son of God, did at that time not believe that He literally pre-existed—but only as the Word or Mind or Plan or Purpose of God. With this background, I can understand the conscientiousness of the folks who adhere to these conceptions.
The Father Created All Things Through the Son
We have discovered that the Supreme Being (the Most High, God Almighty, Father, the everlasting God, YHVH) is the Creator of all things (Job 33:4; Jeremiah 32:17, 18; Isaiah 40:28; 42:5, 6; Malachi 2:10; Deuteronomy 32:6, 8; Revelation 4:10, 11; Mark 13:19; Acts 4:24-30; 17:22-31).
Scrutiny of the following scriptural quota​tions verify the facts that the Father Yahvah used the Word, His Son, as the Agent to create everything that was created:
"For though there be that are called gods, whether in heaven or in earth (as there be gods many, and lords many), But to us there is but one God, the Father, of whom are all things, and we in him; and one Lord Jesus Christ, by whom are all things, and we by him" (1 Corinthians 8:5, 6).
"And to make all men to see what is the fellowship of the mystery, which from the beginning of the world hath been hid in God, who created all things by Jesus Christ" (Ephesians 3:9).
"Who is the image of the invisible God, the firstborn of every creature, For by him were 19
all things created, that are in heaven, and that are on earth, visible and invisible, whether they be thrones, or dominions, or principali​ties, or powers: all things were created by him, and for him: And he is before all things, and by him all things consist" (Colossians 1:15-17).
"All things were made by him; and without him was not anything made that was made" (John 1:3, 10; see also Genesis 1:26).
"God, who at sundry times and in divers manners spoke in time past unto the fathers by the prophets, Hath in these last days spoken unto us by his Son, whom he hath appointed heir of all things, by whom he also made the worlds; Who being the brightness of his glory, and the express image of his per​son, and upholding all things by the word of his power, when he had by himself purged our sins, sat down on the right hand of the Majesty on high; Being so much better than the angels, as he hath by inheritance obtained a more excellent name than they" (Hebrews 1:1-4).
The Father Is Greater Than the Son
The position that some hold concerning the official functions of the Godhead, one would have to conclude that they hold the Father as a mere figurehead. They would have the Son above the Father by claiming that the Son suggested to' the Father that they make man in their image (Genesis 1:26). But that is not how the Son felt about it. He said that from the beginning of creation God (the Son's Father) made them male and female (Mark 10:6,9). He also stated on other occasions that He could 20
do nothing of Himself (John 5:19, 30; 8:28), and that His Father was greater than He (John 14:28; 10:29). He came to do the will of His Father Who "sent" Him (John 4:34; 6:38; 12:44-50).
A father exists before a son. A father is a progenitor of a son. To say that the Son is as old as His Father is an obvious contradiction. The Son is dependent on the Father for the Father gave "the Son to have life in himself" (John 5:26, 6:57). Yahvah the Eternal was considered a "Father" long before the "Word" became flesh. "Wherefore David blessed the lord before all the congregation: and David said, Blessed be thou, LORD God of Israel our Father, for ever and ever" (1 Chronicles 29:10). "Have we not all one father? hath not one God [El] created us? ..." (Malachi 2:10).
The Apostle Paul, in his writings, did not , indicate either that the Son was co-equal with the Father. In his epistle to the Ephesians he expressed his stand on Godhead in some of the following extracts: "Blessed be the God and Father of our Lord Jesus Christ, who hath blessed us with all spiritual blessings in heav​enly places in Christ... That the God of our Lord Jesus Christ, the Father of glory, may give unto you the spirit of wisdom and revela​tion in the knowledge of him ... One God and Father of all, who is above all, and through all, and in you all" (Ephesians 1:3, 17; 4:6). If the Most High is the God and Father of all, "who is above all," then He is still above His Son even after the Son returned to Him in heaven. Paul used similar expressions in his Corinthian epistles, and besides also these: "And ye are Christ's; and Christ is God's" (1 Corinthians 3:23). "But I would have you to know, that the head of every man is Christ; and the head of the woman is the man, and the head of Christ is God" (1 Corinthians 11:3).
Was Jesus (Yahshua) Divine?
If our interpretation of the "beginning" or "origin" of the Son of God is correct, how is it possible to confess that He was and is Divine? Being the offspring, or Son of God, He shares the same basic nature as His Father, which is Divine. When the Messiah was accused of making Himself equal with God, He answered: "Say ye of him whom the Father hath sancti​fied, and sent into the world, Thou blasphemest; because I said, I am the Son of God?" (John 10:36).
Consider also this: "But unto the Son he saith, Thy throne, O God, is for ever and ever: the scepter of thy kingdom is a right scepter. Thou lovest righteousness: therefore God, even thy God, hath anointed thee with the oil of gladness above thy fellows" (Psalm 45:6, 7; Hebrews 1:8, 9). The Son inherited His God-hood from His Father: "For it was the Father's gracious will that the whole of divine perfec​tions should dwell in him" (Colossians 1:19, Weymouth). "For in him dwelleth all the ful​ness [of God's nature, Goodspeed] of the God​head bodily" (Colossians 2:9).
Yet, after acknowledging that He too was Divine and had a glory with the Father before the world was (John 17:5), He still maintained that His Father alone is God, and the only true God (John 5:44; 17:3, RSV). 22
Although the Saviour accepted worship (Matthew 8:2; 14:33; 15:25; 28:9, 17), yet He directed the people to call upon His Father (Matthew 6:5-13; John 4:23,24)). "And in that day ye shall ask me nothing. Verily, verily, I say unto you, Whatever ye shall ask the Father in my name, he will give it you" (John 16:23,24). "Thou shalt worship the Lord thy God, and him only shalt thou serve" (Matthew 4:10). The disciples of the Messiah, after being per​secuted (Acts 3:4), gathered with their own company and prayed unto the Father as they had been taught.
"And when they heard that, they lifted up their voice to God with one accord, and said, Lord, thou art God, which hast made heaven and earth, and the sea, and all that in them is ... And now, Lord, behold their threatenings: and grant unto thy servants, that with all boldness they may speak thy word, by stretch​ing forth thy hand to heal; and that signs and wonders may be done by the name of thy holy child Jesus" (Acts 4:24-30).
The Doctrine of the Unitarians
The Unitarians, the Oneness teachers, and the "Jesus Only" devotees, all have the doc​trine that God is a single Being, denying the Trinity dogma. While Unitarianism may deny the Divinity of Jesus, the Oneness people believe that there is only one Person in three manifestations—like Father, Son, and Holy Spirit. Some of the Scripture references dear to them are: "I and my Father are one" (John 10:30). "He that hath seen me hath seen the Father (John 14:9). "That they may be one, as we are" (John 17:11).
Jesus was not declaring that He and the Father were equal nor that He and the Father were the same person. Whosoever has seen the Son has also seen the Father. What the Son had been doing all along was showing them the Father by His actions—He was the character image of His Father (Hebrews 1:3). Not only was the Father in the Son and the Son in the Father (John 17:21), but you and I as believers are in both of them, and they in us (John 10:20; 14:23; 1 John 4:12-16). When the Master prayed: "Holy Father, keep through thy own name those whom thou hast given me, that they may be one, as we are" (John 17:11), He did not mean that the Father and the Son were one individual only, any more than all the disciples put together makes them one individual only (Galatians 3:28; John 17:21). The believers ought to be one in agreement, purpose, mind, and will, just like the Father and the Son are one.
The Doctrine of the Trinity
One of the fundamental teachings shared by Catholics and most Protestants is the doc​trine of the Trinity. It is the belief that there are three persons, the Father, the Son and the Holy Spirit, in one God, all of the same substance—co-equal, co-existent and co-eternal. The "Trinity" is not found in the Bible. Not many today realize how rapidly corrup​tion entered the church after the death of the Apostles. When the Gospel message increased in popularity, many half-converted pagans entered the church, bringing with them their pagan ideas. The concept of a Trinity was widespread in the world long before the Com​mon Era. This concept developed gradually in the Christian church, until it became a great controversy, especially between Arius and Athanasius. The issue was finally supposedly resolved in favor of Trinitarianism, under Constantine's jurisdiction at Nicaea in A.D. 325.
When we assert that only two personal Beings make up the Godhead, then Trinitar​ians counteract with referring to the bap​tismal formula of Matthew 28:19; to the bene​dictory blessing of 2 Corinthiains 13:14; and to the so-called testimony or witness of 1 John 5:7; as (1) "Baptising them into the name of the Father, and of the Son, and of the Holy Spirit." (2) "The grace of the Lord Jesus Christ, and the love of God, and the commun​ion of the Holy Ghost, be with you all." (3) "For there are three that bear record in heaven, the Father, the Word, and the Holy Ghost: and these three are one."
As for the so-called testimony of 1 John 5:7, as found in the Authorized, Douay, and other older versions/translations, these words have been widely used to support the doctrine of the Trinity; but it is generally held that this text does not appear in the original manu​scripts. It has not been found in any Greek manuscript before the fifteenth century. I repeat, nowhere in all the Holy Scriptures is the expression of "Trinity" found. It occurs first in the third century of TERTULLIAN, adversus Prasean, 3.
When the original Nicene Creed was discussed in A.D. 325, it concerned the Father and the Son only. "And in the Holy Ghost" was an afterthought.
The Holy Spirit
True, we read of the Father, the Son, and the Holy Spirit, but a thorough study reveals that the Holy Spirit is not a personal Being in the same sense as are the Father and the Son. The Holy Spirit is first mentioned in connection with the creation of the heavens and the earth (Genesis 1:1, 2), moving or hovering upon the face of the waters. The next reference is found in connection with the deluge (Genesis 6:3), when the Almighty said,"My Spirit shall not always strive with man," indicating that the Holy Spirit is a part of God, and eminates from him. In directing attention to His servant Yahshua, He said, "I have put my Spirit upon him" (see Isaiah 42:1-7). The Saviour, in His early ministry, quoted from Isaiah 62:1, 2, concerning Himself: "The Spirit of the Lord [YHVH] is upon me, because he hath anointed me to preach the gospel..." (Luke 4:16-19).
Although there are a number of instances in Scripture where the Holy Spirit is entitled in the neuter gender, yet in most of the occur​rences the Holy Spirit is designated with a personal masculine pronoun in the King James Version. Because of that, many are of the opin​ion that "He" refers to a person, and therefore has to be the third "Person" of the Godhead. What about the Greek? For the "Spirit" we have the neuter pneama, and for the "Com​forter" we have the masculine parakletos, both referring to the same thing. Let's look at John 14:26, for an example: "But the Com​forter, which is the Holy Spirit, whom the Father will send in my name, he shall teach you all things, and bring all things to your remembrance, whatsoever I have said unto you." What does the pronoun he refer to? To the masculine Comforter or to the neuter Spirit? Perhaps some of the translators have wisely omitted the pronoun altogether, mak​ing it read: "But the Comforter, which is the Holy Spirit, whom the Father will send in my name, shall teach you all things..." To some of us, if any pronoun is used here at all, it should be the neuter gender "it" because the "Spirit," not "Comforter," is the antecedent.
Aside from the Greek construction on this matter, there is another reason for thinking of the Holy Spirit as being masculine, at least in some instances, is because the Father who is both a personal Being as well as being Spirit too (John 4:24); and since the Spirit eminates from Him (actually being a part of His Being), is in that sense as masculine as God Himself. The Holy Spirit is the power or characteristic of the Most High, as is seen from Genesis 6:3, when He said, "My Spirit shall not always strive with man."
"The idea of the Holy Spirit, or the Spirit of God, was derived from Judaism, and it was generally believed among the early Christians that the Spirit was especially active in the Christian church ... He was usually thought of as a mere divine power or influence . . ." (A History of Christian Thought, by Arthur Cushman McGiffert, Vol. 1, pp. 111, 211).
The phrase, "The Spirit of God," is mentioned about twenty-eight times between Genesis 1:2, and 1 John 4:2); "The Spirit of Christ" about twice; and the "Holy Spirit" (or Holy Ghost) about a hundred. The Spirit is the influence and power that flows (proceeds) from the Father (John 15:26; Micah 3:8; Luke 24:49; Acts 10:38). There is only one Holy Spirit, not three (Ephesians 4:4). He is present universally (Psalm 139:7-10; Jeremiah 23:24).
There were times when the Holy Spirit was manifested visibly, as when John the Baptist saw the Spirit descending in bodily shape like a dove upon Jesus (Luke 3:22). On the day of Pentecost it appeared like cloven tongues of fire, sitting upon each of the disciples (Acts 2:3). It appeared like a glowing brightness (like fire) at the burning bush (Exodus 3:1-5), and like a cloud (Shekinah) at the Tabernacle (Exodus 29:43-45; 40:33-35). Anciently the Eternal dwelt among the Children of Israel in the Tabernacle, and later in the Temple, by His Glory or Spirit (Exodus 25:8). Today the Holy Spirit dwells in God's spiritual children, or temple (1 Corinthians 3:16, 17; 2 Corin​thians 6:16-18).
There are several recorded occurrences which demonstrate the unreality of the Holy Spirit being a person. "A spirit hath not flesh and bones as ye see me have," said the Master (Luke 24:36-43). On one occasion the LORD (Yahvah) came down in a cloud and took of the Spirit that was upon Moses, and put it upon seventy elders and when the Spirit rested upon them, they prophesied (Numbers 11:16, 17, 25). When Samuel anointed Saul with oil, the Spirit of the lord (Yahvah) came on him, and he prophesied and became a changed man (1 Samuel 10:1, 6-11). The Holy Spirit entered into Ezekiel when God called him to go to the Children of Israel (Ezekiel 2:2). On the day of Pentecost the Spirit entered as a mighty rushing wind into the house where the disciples were sitting. It was then that the Holy Spirit was poured out upon all flesh (Acts 2:2,17; 10:45 J.They had been asked to tarry in the city of Jerusalem, until they would be endued with power from on high (Luke 24:49; Acts 1:4-8). we could hardly feature a person entering into another, or rushing like wind, or being poured out upon others. So forget about the Holy Spirit being the third Person of the Trinity.
It is important, indeed, that believers pos​sess the Holy Spirit, or perhaps it would be better if the Holy Spirit did the possessing, for without it there is no spiritual life. Notice: "But ye are not in the flesh, but in the Spirit, if so be that the Spirit of God dwell in you. Now if any man have not the Spirit of God, he is none of his" (Romans 8:9). How does He dwell within? "And he that keepeth His command​ments dwelleth in him, and he in him. And hereby we know that he abideth in us, by the Spirit which he hath given us" (1 John 3:2,4).
"That he would grant you, according to the riches of his glory, to be strengthened with might by his Spirit in the inner man; That Christ may dwell in your hearts by faith: that ye, being rooted and grounded in love, May be able to comprehend with all saints what is the breadth, and length, and height: And to know the love of Christ, which passeth knowledge, that ye may be filled with all the fulness of God" (Ephesians 3:16-19).
Great is the office work of the Holy Spirit! It changes the believers' lifestyles (1 Corinthians 6:11; 1 Samuel 10:6). He is the sanctifier (Romans 15:16; 2 Thessalonians 2:13). The Holy Spirit like a Comforter teaches, and guides into all truth (John 14:26; 16:13). There is power through the Holy Spirit (Acts 1:8; Romans 8:13). It seals the believers with the assurance of eternal inheritance (Ephe​sians 1:13,14). If the Spirit of Him who raised the Messiah from the dead dwells in us, it will also quicken our mortal bodies (Romans 8:11).
So-Called Orthodox Doctrines
One of the problems that springs from a discussion of the Godhead (Deity) is because the majority of religious theologians have acquiesced to so-called orthodoxy. Orthodoxy is a conforming to established Christian faiths as formulated in the early ecumenical creeds and confessions. Any Christian who has opposed those beliefs, especially those estab​lished at the Nicaean Council (A.D. 325), has been considered unorthodox, or a heretic, and usually classified as a cultist. Books have been written and printed against the cults by sev​eral men who evidently consider themselves experts in exegesis; and the main criterion they use to judge whether a person is orthodox or unorthodox, seems to be the Nicene Creed. The sad affair now is that many who profess to be guided by the Scriptures solely, do not feel comfortable being labeled as cultists or here​tics. So the tendency on the part of many is to adjust in order to be more like the mainline denominations, and be accepted by them.
So far in the foregoing treatise Scriptural evidence has been presented to demonstrate the unworthiness of the "Trinity" doctrine as formulated at the Nicene Council. It has been shown that there is only one God, instead of three-in-one (1 Corinthians 8:5, 6; Ephesians 4:6; 1 Timothy 2:5; Deuteronomy 6:4; Matthew 4:10; John 5:44; 17:3). This Supreme God is the One who created everything (Isaiah 40:28; 42:1-8; Jeremiah 32:17, 18; Malachi 2:10; Acts 4:24-30; 17:22-31; Revelation 4:10, 11). Since the Most High is the Creator of every​thing, it follows that He is the Creator of His own Son, a view considered heretical by many of you. The following references verify this truth (Colossians 1:15; Revelation 3:14; John 5:26; 6:57; 1:2, 3; Proverbs 8:22-30). Then the Eternal used the Word, His Son, as the Agent to create everything that followed (1 Corinthi​ans 8:5, 6; Ephesians 3:9; Colossians 1:15-17; Genesis 1:26; Hebrews 1:1-4).
We have also shown that the Son of God pre-existed (John 1:1-3; 14:9; 17:1-3; 1:30; Hebrews 11:24-26; 1 Corinthians 10:1-4; Acts 7:37-39). The Son was Divine from the very beginning because His Father made Him that (John 10:36; Psalm 45:6, 7; Hebrews 1:8, 9; Colossians 1:19; 2:9). The Son got the Divine nature because His Father was Divine; still, the Son asserted that His Father was greater than He, and that He was not co-equal but subservient to His Father (John 4:34; 5:19,30; 6:38; 10:29; 12:44-50; 14:28; see also Ephe​sians 1:3, 17; 4:6; 1 Corinthians 3:23; 11:3). It has also been shown that the Holy Spirit is not the third person of the Godhead, but is the power and influence which emanates from God (Genesis 6:3; Luke 4:16-19; 24:49; John 15:26; Acts 10:38; Micah 3:8).
Most of us have been predisposed to various kinds of doctrines, creeds, beliefs, and teach​ings; so that when we encounter something contrary to our mental conceptions, we are inclined to look for evidence to counteract such. In doing so, we may find a passage that supports our previous opinion, even if it con​tradicts a half dozen other passages on the same subject. Perhaps we have taken a text out of context, or it may be an obscure pas​sage, an idiom, or an allegory. Hence, the danger of not "rightly dividing the word of truth" (2 Timothy 2:15), or given it a "private" interpretation (2 Peter 1:20). Doctor Tony gave good advice when he wrote: "Never inter​pret a clear and plain passage of Scripture by a doubtful or obscure passage. But always let the clear and plain passage throw light on the questionable one."
When we present a number of Scriptural references which state that Almighty God alone is the Father, someone will try to dis​pute this by quoting from Isaiah 9:6, 7, which says: "And his name shall be called Wonderful, Counsellor, the mighty God, the everlasting Father, The Prince of Peace." We have in our library about thirty versions (some are per​versions) of the Bible, and one of them is a translation of the Old Testament by Isaac Leeser, a Jew. He worded it this way: "For a child is born unto us, a son hath been given unto us, and the government is placed on his shoulders; and his name is called, Wonderful, counsellor of the mighty God, of the everlast​ing Father, the prince of peace." Now this makes sense and is in agreement with the overall teaching of the Bible.
For a Trinitarian to accept the fact that the Messiah was not co-eternal with God Almighty, but that He had a "beginning," is unthink​able. If in his search for a text which will annihilate the idea of Jesus having a "begin​ning," he runs into Hebrews the seventh chapter, he feels that he is secure in his belief of the Son of God being co-eternal with the Father. The King James Version implies that Melchisedec had no beginning of days, nor end of his life. The erroneous interpretation one can make here is to claim that Melchizedec, King of Salem, was Jesus Christ. Instead of stating that Melchisedec was the Son of God, it states that He was "made like unto the Son of God," and what further need was there that "another priest should rise after the order of Melchisedec." The Syriac New Testa​ment translated verse three like this: "Of whom neither his father nor mother are writ​ten in the genealogies, nor the commence​ment of his days, nor the end of his life, but after the likeness of the Son of God, his priest​hood remaineth forever" (Hebrews 7:1-3). Melchisedec did have a "beginning," but no record is available of when he was born or when he died.
The Name of the Supreme Being
There should be no doubt but what a proper understanding of the Name of Divinity would reveal a true relationship between the Father and the Son, and clarify puzzling Scriptures as well. Names are significant. More impor​tance is attached to the Name of Divinity than many are aware of. We are asked to give the glory due unto His name (1 Chronicles 16:23-29). His name is not to be taken in vain (Exo​dus 20:7). Safety is in His name (Proverbs 18:10). Salvation is in the name (Joel 2:32; Acts 2:21). We are told to pray, "Hallowed be thy name" (Matthew 6:9). And, "Holy and rev​erend is his name" (Psalm 111:9).
The name question arose when Moses was asked to lead the Children of Israel out of Egypt. There were many lords and many gods in those days, with their individual names, some of which are familiar to us, such as: Dagon, Molech, Baal, Ashtoroth, Chemosh, Jupiter, Mercurious, Zeus, Bel, Marduk, Osiris, Isis, Set, Zoroaster, Brahma, and on and on. No wonder Moses had a problem, which caused him to say: "Behold, when I come unto the children of Israel, and shall say unto them, The God of your fathers hath sent me unto you; and they shall say, What is his name? what shall I say unto them?" (Exodus 3:13). The answer came immediately.
"And God said unto Moses, I AM THAT I AM: and he said, Thus shalt thou say unto the children of Israel, I AM has sent me unto you. And God said moreover unto Moses, Thus shalt thou say unto the children of Israel. The lord [YHVH] God of your fathers, the God of Abraham, the God of Isaac, and the God of Jacob, hath sent me unto you: this is my name forever, and this is my memorial unto all, generations" (Exodus 3:14, 15).
The designation I AM is from the Hebrew hayah or havah, which is the same primitive root from which YHVH is derived. Our King James Version, and others, have substituted the LORD for this. The name carries with it the meaning of: "I have always been, I am now, and I will always be." "I am the Self-existent One." "I am the Eternal." The four Hebrew letters YHVH are called the Tetragrammaton and point out the name of Elohim. Scholars are not agreed on the exact pronounciation of the name of the Most High. The Tetragrammaton appears over six thousand times in the Old Scriptures, rendered as lord by most of the translations. The American Standard Version (1901) uses the familiar Jehovah; Rotherham uses Yahweh; and the Restoration Sacred Name Bible uses Yahvah.
There seems to be no problem in pronounc​ing the first half of the Tetragrammaton, which is YH, or Yah. It is used throughout the world in the well beloved "Hallelujah." David wrote: "Sing unto God, sing praises to his name: extol him that rideth upon the heavens by his name Jah, and rejoice before him" (Psalm 68:4). In the Messiah we have the iah ending, which means the anointed of Yah. The I, the J, and the Y all have the sound of yod.
There is a problem it seems, however, when it comes to the pronounciation of the second half of the Tetragrammaton. Should it be weh or vah? All Hebrew Grammars do not list the alphabet exactly alike. Some give us the waw, and some the vav or vau, for the sixth letter, as in Psalm 119, in the King James Version, The first woman's name is not spelled Ewe, but Eve, from Chavvah (Genesis 3:20). Other examples for using the letter v instead of w are: Mitsvah (present Jewish precept), Hattavah, Tikvah, Ahava, Hodevah, etc. Whether you sound the w or the v, the latter half of the Father's name should not be weh but vah, hence Yahvah.
Since the Tetragrammaton (YHVH) repre​sents or is the name of the Supreme Being, why was the word LORD substituted in most of our English translations? In consulting Jewish Encyclopedias, Schqff-Herzog Encyclopedia, Encyclopedia Britannica, and Bible diction​aries, we learn that it was done because of fear of using His name in vain (Exodus 20:7). Whenever in reading they came to the name YHVH they would read Adonai which has been translated Lord. To show the difference between this title and the name, they printed it in small capitols lord. The name Jehovah is really a hybrid, a combination of the con​sonants and vowels from YHVH and Adonai.
The name Jehovah appears about seven times in the King James Translation. The American Standard Version (1901) tried to restore the personal Name of Divinity, which appears over six thousand times in the Old Testament Scriptures. The Spanish and sev​eral other translations do use the name Jehovah up to the present time. In place of the lord, I shall use Yahvah in further writing and quoting.
Is the Yahvah of the Old Testament the Jesus of the New?
"Yahvah thy God will raise unto thee a Prophet [Jesus] from the midst of thee, of thy brethren, like unto me; unto him shall ye hearken... I will raise them up a Prophet from among their brethren, like unto thee, and I will put my words in his mouth... And it shall come to pass, that whosoever will not hearken unto my words which he shall speak in my name, I will require it of him" (Deuteronomy 18:15-19; cf Acts 2:22-26).
"The kings of the earth set themselves, and the rulers take counsel together, against Yah​vah, and against his anointed, saying,... I will declare the decree: thou art my Son; this day have I begotten thee" (Psalm 2:2-7).
"I have set Yahvah always before me: because he is at my right hand, I shall not be moved... For thou [Yahvah] wilt not leave my soul in hell; neither wilt thou suffer thine Holy One [the Son] to see corruption" (Psalm 16:8-10).
"Yahvah said unto my Lord, Sit thou at my right hand, until I make thine enemies thy footstool... Yahvah hath sworn, and will not repent, Thou art a priest for ever after the order of Melchizedek" (Psalm 110:1-4).
"And there shall come forth a rod out of the stem of Jesse, and a Branch shall grow out of his roots: And the spirit of Yahvah shall rest upon him, the spirit of wisdom and under​standing, the spirit of counsel and might, the spirit of knowledge and the fear of Yahvah" (Isaiah 11:1,2).
"Yet it pleased Yahvah to bruise him; he hath put him to grief: when thou shalt make his soul an offering for sin, he shall see his seed, he shall prolong his days, and the plea​sure of Yahvah shall prosper in his hand" (Isaiah 53:10).
"Behold my servant, whom I uphold; mine elect, in whom my soul delighteth; I have put my spirit upon him: he shall bring forth judgment to the Gentiles ... I Yahvah have called thee in righteousness, and will hold thine hand, and will keep thee, and give thee [the Messiah] for a covenant of the people, for a light to the Gentiles; to open the blind eyes, to bring out the prisoners from the prison, and them that sit in darkness out of the prison house" (Isaiah 42:1-7).
"The Spirit of the Lord Yahvah is upon me; because Yahvah hath anointed me to preach good tidings unto the meek; he hath sent me to bind up the brokenhearted, to proclaim lib​erty to the captives, and the opening of the prison to them that are bound" (Isaiah 61:1; cf. Luke 4:16-19).
"Doubtless thou art our Father, though Abraham be ignorant of us, and Israel acknowl​edge us not: thou, O Yahvah, art our Father, our Redeemer; thy name is from everlasting" (Isaiah 63:16).
"Wherefore David blessed Yahvah before all the congregation: and David said, Blessed be thou, Yahvah God of Israel our Father, for ever and ever" (1 Chronicles 29:10).
Need we present any more proof references to show that not the Son but the Father is the Yahvah (Jehovah) of the Old Testament? To claim that Yahvah and Jesus are the same, person suggests a "Jesus only" doctrine. If Jesus is the "God of the Old Testament" as some claim, where does that leave the Father "the true God" (John 17:3)? Then what is His name? Is He a mere figurehead? Our Saviour referred to Yahvah as His Father and His God (John 20:17; 14:28; 5:43; 10:25).
It's true the Son has just occasionally, in the Old Scriptures, been called Yahvah. The rea​son for this is because He inherited the Father's name (Hebrews 1:4; John 5:43). In that sense, they both carry the same name (Joel 2:32; Acts 2:21). That Jesus (Yahshua) had a name before He was born of the virgin Mary, is evident from Proverbs 30:4: "Who hath ascended up into heaven, or descended? who hath established all the ends of the earth? What is his name, and what is his Son's name, if thou canst tell?"
"Behold, I send an Angel before thee, to keep thee in the way, and to bring thee into the place which I have prepared. Beware of him, and obey his voice, provoke him not; for he will not pardon your transgressions: for my name is in him" (Exodus 23:20, 21).
Since the Saviour inherited His name from the Father, it would be Yahvah plus shua, which means Yahvah saves, or Yahvah is sal​vation. In other words, Yahvah saves through His Son. He sent His Son to be the Saviour of the world (1 John 4:14; 3:16). This interpreta​tion is definitely indicated when the angel of Yahvah said that the virgin Mary would have a Son, and that He should be called JESUS, "for he shall save his people from their sins" (Mat​thew 1:21). We may be assured that He was not called Jesus, at that time, but Yahshua. Joseph and Mary were Hebrews, not Greeks, and the name was uttered in the Hebrew language. The Hebrew name of the Son of God is Yahshua Ha Mashiyach, or Joshua the Messiah in the Anglicized form.
Concluding Remarks
In our investigation concerning the God​head, we have learned that the Supreme Being is omnipotent (Jeremiah 32:17); omniscient (Isaiah 46:9, 10); and omnipresent (Psalm 139:7-16). Yahvah the Eternal has no equal (Isaiah 40:12-14, 25) and it is He who is the Creator of the entire universe (Isaiah 40:28; Acts 17:22-31; Revelation 4:10, 11).
Elohim (God) created man in His own image (Genesis 1:26, 27; 9:6; 1 Corinthians 11:7; James 3:8). And the Son of Man also was made in the express image of the Father's person (Colossians 1:12-15; 2 Corinthians 4:3, 4; Hebrews 1:1-3). This "firstborn of every crea​ture" was used by the Most High as His Agent to create all things that were created (1 Corin​thians 8:5, 6; Ephesians 3:9; Hebrews 1:1-4).
Besides being Creator, the Supreme Being also considered himself Saviour and Redeemer (Isaiah 49:26; 60:16; 1 John 3:16). Salvation and redemption was also accomplished through the Father's beloved Son (John 3:16; 1 John 4:14; 2 Corinthians 5:17-19). There is no greater love than the love of God. "For God so loved the world, that he gave his only begot​ten Son, that whosoever believeth in him should not perish, but have everlasting life" (John 3:16). What about the love of the Messiah (2 Corinthians 5:14; Galatians 2:20)? "And walk in love, as Christ also hath loved us, and hath given himself for an offering and a sacrifice to God for a sweetsmelling savour" (Ephesians 5:2).
"The God of our Lord Jesus Christ, the Father of glory," after raising His Son from the dead, highly exalted Him; and "set him at his own right hand in the heavenly places, Far above all principality, and power, and might, and dominion, and every name that is named, not only in this world, but also in that which is to come" (Ephesians 1:17-21; Acts 5:31). The Messiah presently is our Advocate, Interces​sor, and Mediator, at the right hand of the Majesty on high (Romans 8:34; 1 Timothy 2:5; Hebrews 1:3; 1 John 2:1, 2).
The "God that made the world and all things therein," has "appointed a day, in the which he will judge the world in righteousness by that man whom he hath ordained; whereof he hath given assurance unto all men, in that he raised him from the dead" (Acts 17:22-31). Yahshua the Messiah comes to judge and to reign for a thousand years (Revelation 20:4), until He hath put all enemies under His feet (1 Corinthians 15:24,25). And when His reign is all over, the Son will still be in subjection unto His Father, so that God may be all in all (1 Corinthians 15:28, 29).
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